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Ask any fundraiser about siyata d’shmaya (help from Above) and he will tell you that it’s the first thing you learn on the job. In a schmooze many years ago Rav Mendel Weinbach, zatzal, told a story that he heard from Rav Moshe Sternbach, shlita. 


Reb Moshe was a 13-year-old bochur (young student) learning in Schneider’s yeshiva in London at the start of the Second World War. As can be imagined, with England’s tragic evacuation of Dunkirk, the bombing of London and food rationing, there was precious little interest or money in the Jewish community to fund a yeshiva. 


One afternoon, the Rosh yeshiva called on all the bochurim to help raise money necessary to keep operating. He gave each boy three addresses and told them to visit the homes on his list that afternoon and ask the householder for a donation. Little Moshe approached the first house on his list and knocked at the door with great trepidation. 


The door opened and the man of the house asked him what he wanted. He was quite shy, and as he squeaked out his request the man slammed the door in his face. 


Chagrined, but soldiering on, he hesitantly knocked at the door of the second house, and heard the angry bark of a large dog behind it. Moshe was deathly afraid of dogs and ran away. 


Although almost thoroughly disheartened, he nevertheless heeded his rebbe’s command and approached the third address. It was a large and very prosperous looking house surrounded by a high fence. At the entrance was a sign that read “BEWARE OF DOG”. 


That was just too much for Reb Moshe, and he ran back to the yeshiva. In the morning, after davening, the Rosh yeshiva came over to him with a wide smile. “yasher koach, Reb Moshe, you saved the yeshiva” he said, shaking his hand vigorously. 


Bewildered, Reb Moshe answered, “I’m sorry, but the Rosh yeshiva must be mistaken”. He then proceeded to explain his very unsuccessful mission, not omitting a single detail. 


“Are you a kofir?” roared the Rosh yeshiva. “Do you really think that I trusted in you to raise all the money we needed? We had to do our hishtadlus (effort), and Hakodesh Baruch Hu brings us the money. This morning a man came into the yeshiva and gave me a check for all the money we need to keep operating for the foreseeable future. By doing your hishtadlus you saved the yeshiva, Reb Moshe.” 


Danny kirsch can tell you all about siyata d’shmaya — not just from his success in founding the bustling kiruv center known as the Jewish Learning Exchange in London, and from his fundraising experience, which is substantial, but also from his life experience well before he founded the JLE in London. 
Danny’s paternal grandfather came from Kemnitz, a small town in Germany near Leipzig. The Kirsches were not part of an Orthodox community. Educated with a degree in business, his grandfather was involved in the management of a large glove manufacturing concern located there. 


In 1937, seeing the writing on the wall for the Jews in nazi Germany, his grandfather asked the owner of the factory to consider him for the position of manager of their factory in England. The owner agreed, and in that year his grandfather left Germany and moved to Letchworth, close to the English location of the glove factory. While he obtained their necessary visas, his family moved in with relatives in Switzerland. They joined him in 1938. 


At that time Letchworth had a Jewish population of one family – the Kirsches. Shortly after the Kirsches moved to Letchworth, Mr. Aba Bornstein, a prominent Jewish property developer in England, built a large housing project of worker’s estates in the area, anticipating a boom after the Depression. The “boom” came, not from prosperity, but from the mouth of a cannon. 


World War Two began, and all the able-bodied men were drafted into the army, while the housing project lay empty. In what can only be seen as siyata d’shmaya and hashgacha pratis (Divine assistance, Divine personal supervision), the Jewish religious community of London, suffering from the bombing, decided to move to a safer, more remote area that was still an easy railroad commute from their work in London. Many chose Mr. Bornstein’s housing estates in Letchworth, an hour’s train ride north of the capital. 


As one of the few Jews in town, Danny’s grandfather attracted the attention of the leaders of the community, most notably Rabbi Solomon Sassoon, scion of the great Sephardi family (with whom the legendary Rabbi Dessler had a weekly chavrusah). They were intent on being mekarev the Kirsch family, and spent much time with them. (Because the community was then made up of the most prominent Rabbis and Roshei yeshiva in England, including Dayan Yechezkiel Abramsky, HaRav Eliyahu Lopian, the Rosh yeshiva of Etz Chaim), and HaRav Leib Gurwicz, the Rosh yeshiva of Gateshead yeshiva. 


When Danny mentions that he’s from Letchworth, English people assume he’s from one of those prominent Torah families. He thinks it might have helped him in many ways when he embarked on his own career in harbatzas HaTorah, (teaching Torah to the public). Danny’s grandfather eventually bought the glove factory and turned it into a thriving fashion business. Danny’s father took over the business from his father, and Danny was expected to continue in the business when he came of age. 


At the age of 12 the family moved to London. By this time the family was traditional, and members of the local United Synagogue — the official Orthodox Synagogue of the United kingdom. At age 14 Danny was sent to Hasmonean High School in London — a modern Orthodox school. After graduating, he attended the London College of Fashion to learn how to run an apparel business.


And upon receiving his diploma in Fashion Merchandising, he started working in the family business. At the same time he was involved in leading youth groups in the United Synagogue. This led to a dilemma. He actually preferred working with youth groups to business. After a year of work he was offered a prestigious scholarship to be one of 10 young Jews from Europe to study for a year in Israel at Hebrew University, to prepare them for future leadership positions in the Jewish communities of the Diaspora. 


At the time he arrived in Israel in 1979, his older sister was studying at Neve Yerushalayim. The head of the school, Rabbi Dovid Refson, invited her and her brother Danny to spend a Shabbos with him and his family. Danny was greatly impressed with the Refsons, and apparently the feeling was mutual.


Rabbi Refson asked Danny if he had any classes the next morning. He didn’t. The rabbi suggested to Danny that he pick him up at his dorm at Hebrew U. the next morning, and then he would bring him to Ohr Somayach for some classes. Danny accepted. Rabbi Revson introduced him to the registrar, then as now Rabbi Dovid Weinberger, who thereupon brought Danny to the beginning program run by Rabbi Yirmiyahu Abramov. 


The classes and rebbeim that he heard were nothing like any he had previously experienced. He decided to skip some classes at Hebrew U. and come back the next day. The depth of Torah and the philosophy of Yiddishkeit that he now discovered pulled at the mettle in his soul like a giant electromagnet. 


After a few days of classes he wanted to quit the university program he was on and come to Ohr Somayach as a full-time student. At the insistence of Rabbi Abramov he continued his university program for a couple of months, but his overwhelming desire for Torah led him to abandon the program he was on and become a full-time student at the yeshiva. 


Danny’s father was not as elated about the prospect of his son’s interest in learning as Danny was. He wanted him to return to the office after his year in Israel. “Yeshiva has an entrance but no exit” he told Danny. But Danny was undeterred. He felt that his life depended on an in-depth exploration of Judaism. 
Our Rosh Yeshiva Rav Nota Schiller, and Rabbi Solomon Sassoon, who had moved from England to Jerusalem, spoke to Danny’s father and convinced him that Ohr Somayach was a truly unique institution that would prepare him for a career in Jewish communal work, and he let him stay in yeshiva. 


The rabbis at Ohr Somayach were very inspirational. “I never met someone as motivated and with as great a love for Klal Yisrael and a desire to make a difference,” he says of Rav Mendel Weinbach, zatzal. 


“The staff of the yeshiva, men like Rav Dov Schwartzman, Rav Aharon Feldman, Rav Mordechai Shakovitsky – the posek — and Rav Nachman Bulman, they were all gedolei Torah, ba’alei midos, intellectuals, honest. I never met people like these!” 


Danny stayed in yeshiva and grew very close to the rebbeim. After a year and a half he married his wife Jackie, and the couple moved to the Ohr Somayach branch in Zichron Yaakov, where he learned for three years under Rav Osher Reich, from whom he received smicha, in addition to another smicha from Rav Yitchak Kulitz, the Chief Rabbi of Jerusalem at the time. 


In 1984 Ohr Somayach asked him to open an outreach center in London. Danny Kirsch had found his life’s calling. Originally the center carried the name of “Ohr Somayach”. After a few years Danny changed it to the Jewish Learning Exchange. On a visit to London, Rav Chaim Pinchas Scheinberg, the Rosh Yeshiva of Torah Ohr in Jerusalem, asked him why he changed the name. Danny answered that it more accurately reflected his mission. “People come in with an interest and we exchange it for Jewish learning.” 


Today the center, located in Golders Green, London, has a staff of over 40 full- and part-time employees. They offer more than 80 weekly classes given by such renowned personalities as Rabbi Dr. Akiva Tatz, Aaron Hersh and Benjy Morgan. In all, there are about 1,500 attendees per week. In addition, the JLE center has a fully operational shul with daily and Shabbos minyanim, and a lively Beit Medrash. Programs targeting high school and university students are conducted both in the center and on various campuses throughout England. 


The JLE also operates as a social gathering place, hosts Shabbos dinners for young professionals and other singles and families, and organizes BBQ outings as well as trips to Eastern Europe and Israel. 


Danny and his wife have been blessed with many children, almost all married and most of whom are involved in harbatzas HaTorah. As we say in the West, “nothing breeds success like success.” Danny and his wife are certainly proof of this dictum.


 Of his beloved mentor, Rav Mendel Weinbach, zatzal, Danny Kirsch says: “Hardly a day goes by when I don’t hear Reb Mendel’s voice directing me and making sure I’m on the right path.” Danny is a frequent visitor to Ohr Somayach Jerusalem and continues to consult with Rav Nota Schiller, shlita, on almost every trip. We wish Danny and his wife continued success as they and their family go from “strength to strength” with continued siyata d’shmaya.

Reprinted from the Parshat Devorim 5777 email of OHRNET, the Ohr Somayach Torah Magazine of the Internet.

The Torah Imperative to Control One’s Anger
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One should distance himself from foolishness, silliness, and frivolity, and also from anger, because it confuses a person’s spirit and mind. One should constantly serve his Maker with love. One should not fail to carry out a single detail of this directive. 


The Tosafos Yom Tov writes that anger confuses one’s understanding, knowledge, and thinking ability. Sefer HaYirah (170) notes that when someone becomes angry, he confuses his mind and he can’t concentrate on loving Hashem, his Creator. 


Rabbi Scheinbaum teaches that the Gemara in Eiruvin (65b) says that a person is recognized in one of three ways: Koso, his cup, which refers to his approach to drinking wine; Kiso, his wallet, meaning, how he spends his money and the manner in which he reacts to financial situations; and Ka’aso, his anger, how he reacts when he is aggravated and his self-control in these types of situations. 


Anger is the last standard for determining a person’s character, and one who loses control of his temper will likely make errors in judgment. Anger is one of the most difficult emotions to master, and one of the key components to proper management of anger is Ruchniyus. 


Animals react when they are provoked, but people should not. Rather, a spiritual instinct should kick in and prevent him from reacting with anger. Feeling anger is normal. It is how one responds to his anger that determines the character of the individual. A spiritual person understands that any results from an angry response will be short-lived, but it has a very high price. 


One should ask himself before reacting, “What do I have to gain? Better yet, what do I have to lose?” 


Chazal tell us that the Shechinah departs from one who becomes angry, and one who recognizes this will maintain control over his emotions. In a certain village, the Rabbi and the Shochet couldn’t get along. 


Finally, the Rabbi approached Rav Shlomo Kluger, zt”l, and asked him to have the Shochet removed from his position as Shochet, based on the fact that he was short-tempered and got angry quickly, and Chazal teach that such a person is like one who worships idolatry. 


Rav Shlomo Kluger replied, “It is true that if one becomes angry frequently he is to be reprimanded for it, but it is a far greater Aveirah for one to seek to deprive another from his Parnasah out of anger.”

Reprinted from the Parshas Shoftim 5777 email of Torah U’Tefilah: A Collection of Inspiring Insights compiled by Rabbi Yehuda Winzelberg.
Thoughts that Count

For Parshat Ki Savo

Blessed shall you be in the city, and blessed shall you be in the field (Deut. 28:3)


A city has certain advantages over rural life, among them the pleasure of others' company and the availability of places of Torah and learning. Rural life also has its advantages, such as a more relaxed life style, fresher air, and warmer relationships between neighbors. G-d's blessing is that we should be equally blessed in both locales. (Chatam Sofer)
Reprinted from the Parshat Ki Tavo 5752/1992 edition of L’Chaim Weekly.
Jewish Community Mourns Couple Killed in House Fire

By SARAH MASLIN NIRAUG. 28, 2017
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A deadly fire tore through the house at 1174 44th Street in Borough Park, Brooklyn, on Monday morning. The cause is still under investigation.  Photo Credit Kevin Hagen for The New York Times


The second-story windows of the sage green house on 44th Street look out over a peaked porch roof in Borough Park, Brooklyn. On Monday, they were charred and without glass. Neighbors clustered below, whispering in English and Yiddish about how hours before some had watched helplessly as an early-morning blaze tore through the home in the largely Orthodox and Hasidic Jewish community. As the fire burned, a teenager who lived there had stood on that roof, begging someone to save her parents, trapped inside.


Her parents, Chaim Eluzer Shulem Gluck, 61, and Faigy Gluck, 59, were found unconscious in the home. They were pronounced dead at Maimonides Medical Center. Firefighters were able to rescue their 17-year-old daughter, who is known as Chana.


More than 140 firefighters responded to the three-alarm fire at 1174 44th Street, which took two hours to extinguish. A firefighter was taken to the hospital for smoke inhalation and later released, the Fire Department said.


The cause of the fire is being investigated. It was not clear if the family had working smoke detectors in the home. On Monday morning, fire crews stood beside the house and passed out fire-safety information and free smoke detectors.
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Chana Gluck leaving the funeral service of her parents at Shomrei Hadas Chapels on Monday. Photo CreditKevin Hagen for The New York Times


Maurine Weiner, a neighbor, sat in her porch chair and stared at the remains of Gluck family’s home. It was in their living room where she had taken knitting classes, which Mrs. Gluck taught for free to women in the neighborhood. It was in their kitchen where she sampled Mrs. Gluck’s freshly baked challah, and where she got a chance to say a special prayer over the bread and be blessed.


None of this was surprising if you knew the Glucks, Mrs. Weiner said, recalling a day seven years ago when her neighbor waited by a window until she returned from the hospital to meet her in the snow with hot soup.
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As is Jewish custom, the funeral for Chaim Eluzer Shulem Gluck and Faigy Gluck took place within 24 hours of their death. CreditKevin Hagen for The New York Times


Mr. Gluck, who worked at a hardware company, had the same caring nature. Neighbors recounted the times when they returned from all-night wedding parties and saw Mr. Gluck leaving his house at 4 a.m., as he volunteered to open a synagogue for morning prayers.


Family was of profound importance to Mr. Gluck, said Shaya Birnbaum, a son-in-law. The Glucks had four children, two sons and two daughters. Mr. Gluck was known as a thoughtful gift-giver to his grandchildren, remembering to even include the batteries for electronic toys, Mr. Birnbaum said. He recalled how, when his father-in-law heard that he was struggling financially to send a son to summer camp, Mr. Gluck paid for it. “He didn’t have the money, and like that, he still paid for it. That’s who he was.”


Mr. Birnbaum was at the house on Monday to salvage Mrs. Gluck’s artwork. Mrs. Gluck would often sketch and paint portraits of her grandchildren, pictures that hung on the walls inside the house. She would give paintings as gifts to their schoolteachers, said Malty Reisz, a neighbor. “Now they’re all burned up,” she said of the artwork. “It’s just so unbelievable.”


As is Jewish custom, the funeral for the couple took place within 24 hours. At 2:30 p.m., mourners packed inside Shomrei Hadas Chapels, the men in formal, dark wear on one side of the curtained partition, and on the other side, the women, elegantly dressed, wearing scarves and traditional wigs. In the front row, Chana Gluck sat, near the velvet-draped coffins of her parents. Family members wrapped their arms around her.


The ceremony in Yiddish could be heard through speakers in the parking lot, where more mourners listened. Even with no knowledge of the language, the grief in each speaker’s voice that poured onto 14th Avenue needed no translation.


Little inside the home was salvageable. But around noon, Jack Meyer, who works with Misaskim, a Jewish disaster relief organization, uncovered a velvet bag smeared with ash. Inside, it contained a Jewish prayer shawl, a tallit, untouched by the flames, and a small new prayer scroll, or tefillin, that was to be a gift from Mr. Gluck to one of his grandsons for his upcoming bar mitzvah.


The child would still get the gift from his grandfather, Mr. Meyer said.

Reprinted from the August 28, 2017 websote pf The New York Times. A version of this article appears in print on August 29, 2017, on Page A24 of the New York edition with the headline: Jewish Community Mourns Couple Killed In Brooklyn House Fire. 
More Thoughts that Count

You will become mad from the sight of your eyes (Deut. 28:34)


"The sight of your eyes" means "your leaders"--those who serve as "the eyes of the congregation." This is therefore one of the harshest curses that the Jews will recoil in shock and horror when they behold who their leaders are...(Rabbi Shimon Sofer)

Reprinted from the Parshat Ki Tavo 5752/1992 edition of L’Chaim Weekly.
Q & A: Ask the Rabbi

How Can I Get Atonement For Serious Sins?

Rabbi Nachum Chaimowitz shows us what to do step by step; the main thing is not to give up and keep on trying
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I have committed many transgressions and some of them even incur the punishment of karet (literally ‘cut off’) causing early death or other losses. What must I do to atone for these and be sure that they were all forgiven?
Answer:


To the Questioner:


The Tshuvah process includes three parts: Charatah (Regret), Viduy (Verbal Admission), and Kabalah L’habah (Acceptance for the Future)[1]. All three steps must be fulfilled in regard to each and every transgression in order to make sure that it is forgiven.


That means: 1) Regret- You need to first understand in each case why what you did was was so terrible. Only then will you feel a real sense of regret for what you did.


2) You then need to pronounce a verbal admission. It is necessary to say this admission while standing, slightly bent with humility and shame. The minimal annunciation which is required according to the Rambam is: “Please G-d, I have sinned unintentionally, I have [even] sinned intentionally, and I have [even] sinned rebelliously before You and I did such-and such; I am regretful and embarrassed from my actions and I will never go back to doing this again[2].” Ideally, however, one should articulate[3] quietly (between himself and G-d[4]) all the additional details of what was done wrong against G-d’s Will[5]; the more that he is able to say in detail, the more the transgression becomes uprooted from his heart[6].


3) Then, once a person has broken his desire for the sin, he must acceptupon himself that he will never repeat doing such an act again.


The rule in regard to all atonement is: In equal measure to the amount of his heart’s passion and desire he  felt when performing sinning, he must now feel in his heart and express that same amount of passion and desire to do G-d’s Will. (This is called in Hebrew: Tshuvat Hamishkal[7]).


A good way to realistically reach this level of passion and desire to fulfill  G-d’s Will, is to invest extra time in learning Torah and hashkafah (Torah world-outlook) from books such as Derech Hashem (authored by Rabbi Moshe Chaim Luzzato z”l)  which give the reader an understanding of just how much good G-d really wants to give us. 


Once a person understands that everything he “was looking for” when sinning was really already included in the good that G-d wants to bestow upon him anyway, he will subconsciously begin to think: “Why should I invest my passion in trying to get what ‘I am looking for’ through forbidden means, if I can get the exact same thing by being passionate about doing what G-d asks of me?”


This realization will cause a person to naturally heighten his level of passion and desire to do G-d’s Will, which will then counter-balance in his heart the amount of passion and desire he had when sinning and distancing himself from   G-d.


Once an individual completes all three steps of the Tshuvah Repentance process and also works to achieve Tshuvat Hamishkal, ‘measure for measure repentance’, there is no doubt that he can be forgiven even for such sins that incur the punishment of karet.


With Blessing,


Rav Nachum

Reprinted from the Parshat Ki Seitzei 5777 email of Hidabroot.

The Torah Curses and the Reality of “Hidden Good”

Adapted from the works of

Rabbi Menachem M. Schneerson, zt”l

The Lubavitcher Rebbe.
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This week's Torah portion, Ki Tavo, contains the curses to be inflicted on the Jewish people if they do not obey G-d. The Torah teaches that "no evil comes from Above." Accordingly, we must conclude that even the most terrible curse contains only good, albeit in a hidden fashion.


Our Sages made two statements on the subject of hidden good: "Everything that G-d does is for the best" and "This is also for the best." The first statement is attributed to Rabbi Akiva, who once set out on a journey with a donkey, a rooster, and a candle. Weary from his travels he reached a town, only to be turned away from all of its inns. Rabbi Akiva had to spend the night out in the open field on the outskirts of town.


That night, a lion appeared and devoured the Rabbi's donkey, a wild cat came along and gobbled up the rooster, and the wind blew out the candle. Rabbi Akiva said, "Everything that G-d does is for the best." In the morning Rabbi Akiva found out that during the night murderous robbers attacked the town, slaughtering all its inhabitants. He then understood that what had befallen him had saved him from a similar fate.


This story illustrates one way of understanding ultimate good which seems to be hidden within its opposite. Although Rabbi Akiva's misfortunes caused him temporary anguish, he was spared further suffering by those very events. The wording itself of "everything G-d does is for the best" implies that whatever happens leads to ultimate good, even if it appears at first that the events themselves are not good.


A second story, about Nachum Ish Gamzu, illustrates another way of reconciling our problem. He was sent by the Sages to appease the Roman Emperor with a chest full of pearls. Along the way, unbeknownst to him, the pearls were stolen and replaced with earth. When the Emperor opened the tribute and saw the dirt he wanted to put the sage to death. Nachum Ish Gamzu said, "This is also for the best."


And indeed it was, for G-d sent Elijah the Prophet in the guise of a minister, who suggested that the dust might be similar to the dust with which Abraham was victorious in his wars. The Emperor sent some to his soldiers on the front who immediately won the battle. In gratitude, the Emperor awarded Nachum Ish Gamzu great riches and high honors.


In this instance, what seemed at first to be misfortune turned out to be advantageous. Not only did nothing bad happen to Nachum Ish Gamzu, but he ended up being given great wealth by the Emperor. Had he brought pearls to the Emperor there was no guarantee that he would have been well received. It was precisely the earth which delighted the Emperor. There was no evil; everything which transpired was good.


Nachum Ish Gamzu, Rabbi Akiva's teacher, was one generation closer to the era of the Holy Temple. Rabbi Akiva lived in a time more properly belonging to the exile. When the Holy Temple stood, the Jews could more easily discern the good contained in everything, even that which at first appears adverse. The exile makes it difficult to see this, and only the good resulting from seemingly bad events is discernable. As we approach the Final Redemption may we soon merit that G-d removes all concealments so that we will be able to truly understand the ultimate good hidden in all of our suffering throughout the ages.

Reprinted from the Parshat Ki Tavo 5752 edition of “L’Chaim Weekly,” a publication of the Lubavitch Youth Organization in Brooklyn, NY.

Reading the Curses
By Rabbi Eli J. Mansour
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Parashat Ki-Tabo is famous for the section known as the “Tocheha,” which describes the Kelalot (curses), the horrific calamities that threaten to befall Beneh Yisrael if we forsake G-d’s commands.  A similar section appears earlier in the Humash, in Parashat Behukotai, toward the end of the Book of Vayikra.


The Gemara notes a number of differences between the two sections.  One difference is that the curses in Parashat Behukotai were dictated by G-d, whereas the curses here in Parashat Ki-Tabo were initiated by Moshe.  Of course, G-d agreed with every letter, and it was thus all included in the Torah.  But the curses in this Parasha were originally said by Moshe, and not by the Almighty.


At first glance, it seems very strange that Moshe would compose such horrific curses.  Moshe Rabbenu was always our nation’s greatest advocate, interceding to G-d on our behalf and trying to secure a favorable judgment for us. It seems “out of character” for Moshe to warn of such dreadful and frightening catastrophes.


To understand Moshe’s intent in formulating these curses, let us first consider another comment of the Gemara. The Gemara teaches that Ezra, the leader of the Jewish people at the beginning of the Second Temple era, instituted that the curses of Parashat Ki-Tabo should be read every year in the final week or two of the year, before Rosh Hashanah.


The reason, the Gemara explains, is “Tichleh Shana U’kelaloteha” – “the year should end along with its curses.” We read the curses when the year ends to express our hope that just as the year is coming to an end, the curses that threaten us should likewise come to an end.


How does reading the curses help us ensure that they will end?


We might compare reading the curses to other forms of reading and study, such as studying about the Korbanot, the sacrifices brought in the Bet Ha’mikdash. Even without a Mikdash, when we cannot offer Korbanot, we can still gain access to the power and effects of the sacrifices by learning about them.  This is why we include the Korbanot section in our daily prayer service.


By learning about the sacrifices, we are considered as though we have actually offered them, and we thus gain the advantages of sacrifices despite our inability to place animals upon the altar. This applies to the Kelalot, as well. When we study the dreadful curses in this Parasha, we are considered to have actually experienced them – even though we have not actually gone through this suffering.  
Reading and learning the Kelalot is thus very beneficial for us, as it helps us avoid having to actually endure them.  Even if, Heaven forbid, we are deserving of suffering, we can study this section in lieu of punishment.


This is why Ezra had us read the Kelalot right before Rosh Hashanah. As we stand in judgment before G-d, we can tell Him that even if we have sinned and failed, we should be considered as having already endured punishment, since we’ve read and studied the curses of Parashat Ki-Tabo. This is why many great Sadikim listen very intently to the reading of the Kelalot, keenly aware of just how powerful and beneficial this study is.


And this might be why Moshe Rabbenu wrote these Kelalot in the first place. He was not trying to curse us, but to the contrary, to help us avoid calamity. He gave us this section for us to carefully read and study, so that we can be regarded as having endured this suffering and thereby earn atonement.


 The section of the Tocheha offers us the remarkable opportunity to achieve atonement for our sins without having to experience calamity and hardship. It is thus an invaluable asset, and an expression of immense love on the part of Moshe Rabbenu, who gave us this section to learn and probe as a means of averting calamity.

Reprinted from the Parshat Ki Tabo website of the Edmond J. Safra Synagogue of Brooklyn (NY) website.
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